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LECTORIUM ROSICRUCIANUM 


T here exists a golden thread, which leads out of the 
labyrinth of our broken reality and towards the Truth. 
The Lectorium Rosicrucianum, or International School 
of the Golden Rosycross, aims to help seekers find and form a 
living connection with this shining filament, which is woven 
of love, wisdom, knowledge (gnosis) and action. 

Most importantly, this golden 
thread is a Path that can actual¬ 
ly be walked, a Path shown by 
all religions in their original 
form. No Master or Initiate can 
give the Truth to another. It 
can only be approached by our 
own efforts, and by persevering 
throughout all the obstructions 
and difficulties we encounter 
on the way. And it can only be 
reached through an inner 
process of transformation called 
'soul-rebirth', or 'transfigura¬ 
tion'. A bonafide School points 
out the Path of transfiguration 
and teaches its pupils how to 
follow it. 

It is not the I-central self, or personality, that profits from the 
process of transfiguration as meant here, but the inner, divine 
Self, which is awakened and enabled to become increasingly 
active. This has tremendous results for the personality: he or 
she becomes an instrument, a servant, of another Order, the 
Divine Order, the 'kingdom not of this world', and in that 
state is able to stand right in the midst of the world in the 
service of every human being. 

The Lectorium Rosicrucianum is a modern organization in the 
sense that its message is adapted to the strongly individualized 
consciousness of twenty-first century humanity. However, it 
has deep roots in the past, for it is part of the long and ancient 
tradition of Mystery Schools, and is a development of earlier 
impulses of spiritual awakening such as those of the gnostics, 
Cathars and classical Rosicrucians of the 17th century. 


CONTACT INFORMATION 


USA 

California 

2430 19th St. 

Bakersfield, California, USA 93301 
Tel: 661-579-4977 

Email: bakersfield@goldenrosycross.org 
Website: goldenrosycross.org 

610 16th Street 
Suite 201 

Oakland, California, USA 94612 
Email: bayarea@goldenrosycross.org 
Website: goldenrosycross.org 

New York 

21 Bushnell Ave. 

Chatham, New York, USA 12037 
Tel: 518-392-2799 

Email: chatham@goldenrosycross.org 
Website: goldenrosycross.org 

CANADA 

Quebec 

2520 rue La Fontaine 

Montreal, Quebec, Canada H2K 2A5 

Tel: 514-522-6604 

Email: montreal@rose-croix-d-or.org 
Website: Canada.rose-croix-d-or.org 

Ontario 

RR#1 

Inverary, Ontario, Canada KOH 1X0 
Tel: 519-662-9924 
Email: ontario@goldenrosycross.org 
Website: canada.golden-rosycross.org 


CONTACT INFORMATION 


AUSTRALIA 

P O Box 159, Campbelltown, NSW 2560, Australia 
Tel: +61 2 4626 2094 
Email: info@goldenrosycross.org.au 
Website: goldenrosycross.org.au 

P O Box 664, Berwick, VIC 3806, Australia 
Tel: +61 3 5629 9175 

Email: melbourne@goldenrosycross.org.au 
Website: goldenrosycross.org.au 

UNITED KINGDOM 

The Granary 
Palgrave Road 

Little Dunham, King's Lynn, Norfolk 

PE32 2DF, England 

Tel/Fax: 0044 (0) 1328 701217 

Email: thegranary@goldenrosycross.org.uk 

IRELAND 

Lectorium Rosicrucianum Ireland 
c/o Stanfield House, apt. 7 
41A Strand Road, Sandymount 
DUBLIN 4, Ireland 

Tel: +353.8.97009665 or +353.8.97007980 
Email: info@goldenrosycross.ie 
Website: goldenrosycross.ie 

NEW ZEALAND 

Lectorium Rosicrucianum 
258 Ariki Street, RD2 
Cambridge, New Zealand 3494 
Tel: 64 7 8278040 

Email: cg.newzealand@hotmail.com 
Website: goldenrosycross-nz.org 

MALTA 

P.O. Box 29 

St. Paul’s Bay, Malta 

Email: contact@goldenrosycross.org.mt 

Website: goldenrosycross.org.mt 


PUBLIC ACTIVITIES 


IRELAND 


AUSTRALIA 


May 15 - 8:15 pm 
From the Essenes to the Rosycross 

Harbour Hotel, Gleggan Room 
Galway, Ireland 
info@goldenrosycross.ie 


May 14 - 3:45 pm 
Contemplative Meeting 

Dandenong Ranges 
Mount Dandenong VIC 378 
Tel: 04 039 4997 | info@goldenrosycross.org.au 


May 16 - 8:15 pm 

May 22 - 4:30 pm 

From the Essenes to the Rosycross 

Contemplative Meeting 

Maldron Hotel Smithfield 

Pacific Hwy & McLean St 

Smithfield Square 

Coffs Harbour NSW 2450P 

Dublin, Ireland 

Tel: 02 6645 4723 | info@goldenrosycross.org.au 

info@goldenrosycross.ie 

May 28 - 2:00 pm 

May 17 - 8:15 pm 

Contemplative Meeting 

From the Essenes to the Rosycross 

5 High St 

Jury’s Inn Hotel 

Wirrabara SA 5481 

Anderson’s Quay 

Tel: 04 0909 1484 | info@goldenrosycross.org.au 

Cork, Ireland 


info@goldenrosycross.ie 

United States 

United Kingdom 

May 21 - 2:30 pm 


Q&A with the Rosicrucians 

May 27 - 2:30 pm 

New York Open Center 

Escaping the Prison of Our Mind 

22 E 30th St 

Senate House 

New York, NY 10016 

Malet Street 

Tel: 212-561-7358 | newyork@goldenrosycross.org 

London WC1E 7HU 

Tel: 44 1328 701217 




From East to West 


Seen from the earth, the sun travels from 
east to west. We say that it rises in the 
east and sets in the west, in seemingly 
endless repetition. The visible sun 
makes life on earth possible. Yet there is 
also an invisible sun, which controls 
and nourishes invisible processes. 

The visible sun is an expression of the 
invisible spiritual sun, called Aten by the 
Egyptians, Hephaestus by the Greeks and 
Vulcan by the Romans. However, the visi¬ 
ble sun is more than a material counter¬ 
part of the invisible sun. It transmits the 
forces released by the invisible, spiritual 
sun for the benefit of the solar system. As 
such it is a call resounding from the east. 

East and west are geographical indica¬ 
tions related to the rotation of the earth. 
Should the position of the poles change, 
then east and west would also change 
place, as described in ancient Egyptian 
temple archives. In Old Indian, Greek 
and Latin the concepts of respectively 
usas, eos and aurora were used. They 
mean ‘dawn’ as well as ‘goddess of the 
dawn’ and ‘golden shine’. The word 
‘west’ is derived from the Old Indian 
cwas, the Greek hespera and the Latin ves¬ 
per. They mean as much as descending 
(also into matter), declining, evening 
(star) and evening land. And also, the 
place where the sun disappears and dark¬ 
ness begins. 


As the universal teachings explain, the 
planned development of humanity has 
now entered the Aryan era. This era is 
named after the Old Indian word arya, 
meaning noble. The cradle of the Aryan 
races lies in Central Asia. From there the 
seven spiritual impulses of the seven world 
religions have emanated. These seven world 
religions and the cultures arising from 
them, have left astral, etheric and physical 
traces from east to west. In this way the 
darkness gradually was and is illuminated. 

Many of these traces are invisible. The 
visible traces can be found in temples, 
words, symbols and images testifying of 
the origin of humanity and its return to 
that origin. In the Gospel of John (1:1-3) 
we can read: ‘ In the beginning was the 
Word, and the Word was with God, and 
the Word was God. He was in the beginning 
with God; all things were made through 
him, and without him was not anything 
made that was made.’ It seems that the 
power of this magical Bible word has got 
lost. At any rate, it no longer appeals to 
the materially-minded human being. For 
him it has largely deteriorated into a per¬ 
fectly ordinary word that can be used at 
any occasion to substantiate one’s own 
opinion. Thus it appears to have lost its 
power. Or so it seems. But reality is differ¬ 
ent. Because without the Word of which 
the Gospel of John testifies, not anything 
was made that was made. That Word is the 
power behind growth and fulfilment, the 
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The god Dionysus 
is born from the 
thigh of Zeus and 
is caught by 
Hermes. Bas- 
relief, Vatican 
Museum, Rome. 


power perfecting creation, irresistibly 
and systematically. Coincidence and arbi¬ 
trariness are excluded in this process. 

Living knowledge of original life 

The Book of the Golden Precepts , the 
source of which is unknown and from 
which H P Blavatsky derived The Voice of 
the Silence , mentions the Gnyana of 
Gnyan, meaning pure knowledge or wis¬ 
dom. ‘Woe to the deer that is o’er taken by 
the barking fiends before he reach the Vale 
of Refuge, Gnyan Marga, “path of pure 
knowledge” named’. Here, Gnyan is lit¬ 
erally translated as ‘path of pure know¬ 
ledge’. And a Sanskrit textbook about the 
living knowledge Gnyaneshwari de¬ 
scribes the moment at which Krishna im¬ 
parts his brilliant philosophical treatise to 
Arjuna. 

The Greeks called the living know¬ 
ledge of original life Gnosis. When the 
Christian concept of ‘God’ started to 
loose its meaning, the Greek word ‘Gno¬ 
sis’ was again ‘un-covered’ and gained sig¬ 
nificance. After the Renaissance the time 
was ripe to study the backgrounds of 


Gnostic life in depth and to put them 
into practice. After long periods of ‘sup¬ 
pression’ and a relatively short period of 
preparation by pioneers like Madame Bla¬ 
vatsky, Max Heindel, Rudolf Steiner and 
many others, the veils were lifted from the 
Gnosis. This new development was also 
envisaged in the next phase of the devel¬ 
opment plan for humanity. 

From crevices and deserts of obscurity 
the unadulterated teachings emerged. 
Discoveries like those at Nag Hammadi 
in Egypt brought the Gnosis into the 
news. In spite of initial opposition from 
conservative quarters, the manuscripts of 
Nag Hammadi could be translated and 
made available to the public at large. The 
profound wisdom of the ancient Gnostics 
was placed before the modern human 
being and gradually gained recognition. 

In the meantime many have embraced 
the Gnosis as a source of unknown in¬ 
spiration, as a voice from another world, 
and Gnosis has become an object of pro¬ 
found study especially in esoteric circles. 
But ‘Herod’ always present as a major ad¬ 
versary, is keeping a finger on the pulse. 
He enjoys placing the Gnosis in a bad 
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light, while recognising its traces as an his¬ 
torical phenomenon of minor impor¬ 
tance. This of course does not keep the 
Gnosis from guiding humanity with im¬ 
measurable love and patience in its devel¬ 
opment and to steer its ascent in the right 
direction. The child must grow, become 
strong and do away with its swaddling- 
clothes of time and delusion. 

It is very important for the modern 
human being to continuously ‘inhale’ 
with head and heart, that living, purifying 
and regenerating power of God, the Gno¬ 
sis, so that it can fulfil him and raise him 
above his wrong track. For that is the con¬ 
dition for growth. Only with heart and 
head enlightened in this way, a human 
being can be a servant of the Gnosis. The 
Gnostic path of development has a wealth 
of witnesses. Complete civilisations have 
followed this path and in the more recent 
past that thread has been picked up again 
by the Bogomils, Cathars, Freemasons 
and Rosicrucians. 

Searching on all levels of life 

In our present turbulent times, many 
become conscious of unknown, often 
higher inner motives. They form groups 
of seekers on all kinds of levels. As in the 
past, some unite in brotherhoods with 
high ideals. On the basis of the potential 
faculties of their new soul they can build a 
unity in which they can cross the border 
between form and content and become 
of service to their fellow human beings. 
Then the light power received and re¬ 
leased by them can be used to alleviate 
the needs of their fellow creatures. 

Should they succeed in forming a 
Grail, or as the Bible calls it, a sea of 
glass, this would show that they had con¬ 



quered lower life. Then such a community 
of newly ensouled human beings reaches 
the level on which the Gnosis can reveal 
itself to them for the benefit of humanity, 
which is searching for liberation. 


Gnosis is omnipresent and penetrates 

EVERY HUMAN BEING 


The time seems to be ripe for this. In daily 
life ripeness indicates the moment of the 
harvest. This is also the case in a spiritual 
sense. The Gnosis speaks for itself. That 
power is omnipresent and encompasses 
and penetrates every human being. Every¬ 
one searching for this power must be able 
to recognise it in those who propagate it. 
Yet, it can only be made recognisable by 
those who receive it consciously and who 


The sun god 
Shamash warms a 
Babylonian 
monarch. Relief in 
Susa, 

Mesopotamia, 
12th-19th century 
BC. Louvre, Paris. 
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Hephaestus 
forges a shield. 
Museo nuovo del 
Palazzo 
Conservatory 
Rome 


consciously release it and pass it on for the 
benefit of all of life. That is what needs to 
be done, if humanity is to profit from it. 

After the periods of working for 
humanity and with humanity, the time 
has now come that the Gnosis can work 
through humanity, provided that the latter 
is willing. Gnosticism may still be a here¬ 
tical movement, especially to the conser¬ 
vative and authoritarian human being, to 
others it brings a refreshing outlook on 
creation and one’s own life with many 
new possibilities, and particularly with a 
new, liberating purpose of life. 

It becomes apparent that Gnosis is not 
bound to time. Rather, it is beyond time 
and space. It is the living truth from the 
beginning of creation. The Word of the be¬ 
ginning without which not anything was 
made that was made. 

Humanity has reached the end of a de¬ 
velopment. That means that a new phase is 
standing at the door and in fact has al¬ 
ready started. The dawn of this new devel¬ 
opment has already announced itself. 
And it is up to present-day human beings 
to testify in deed and truth of the Word, 
the Gnosis. In the Bible we can read that 
Jesus Christ has come into the flesh. That 
means that the living knowledge and the 


truth descend into the human being to 
manifest themselves in and through him. 

The Gnostic transfigurist Jan van 
Rijckenborgh writes in his book The Uni¬ 
versal Gnosis , that the concept of Gnosis 
refers to knowledge. Generally speaking 
this means hidden knowledge or mysteri¬ 
ous knowledge. However, the Gnosis in 
its original sense, is the sum total of all pri¬ 
mordial knowledge, the combination of 
all knowledge which directly refers to the 
original, divine life of a truly divine- 
human life wave. This Gnosis was never 
written down. That was not possible. It 
was only passed on orally. And only that 
was passed on, which at any moment was 
deemed useful and necessary. It is impos¬ 
sible for the Gnosis to be revealed and pre¬ 
sented in its entirety, as a system. 

The Grail is a beacon in the night of 

THE TIMES 

All universal books of wisdom of the an¬ 
cients - also the collection we know as the 
Bible - do not necessarily constitute re¬ 
vealed Gnosis, although these special 
writings indeed testify of the Gnosis. 
They tell of the original inviolable unity, 
of the incident of the separation between 
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the divine and the undivine. Usually this 
takes the form of a dialogue between a tea¬ 
cher and his pupil in search of that origi¬ 
nal unity. Hence there are many legends 
and tales in which that origin and the 
road leading to it, are portrayed. In some 
of them the Grail has been chosen as the 
ultimate symbol of these processes. The 
Grail goes from east to west, from light 
to darkness and is, as such, a beacon in 
the night of the times. 

This Christian culture was the period 
of the harvest, the testimony of those who 
had found the way of the Grail and who 
put its requirements into practice. That 
path has amongst other things been re¬ 
corded in the books of the four evange¬ 
lists. But they were not the only ones 
who testified of this path. Some apocry¬ 
phal books shed new light on obscure pas¬ 
sages in the four gospels. The Gnosis was 
‘un-covered’ and unveiled anew. 

It is generally known that most mes¬ 
sengers of the Gnosis did not write any¬ 
thing down themselves. Others passed 
their words on and often texts have been 
compiled from these traditions. 

The human being is called with every 

HEARTBEAT 

At times the way is outlined so crystal- 
clear that we may wonder why compara¬ 
tively few people see and find the Gnostic 
path of liberation. Is there so little under¬ 
standing? Are people that lazy? Do they 
not feel a need for it? Have their daily 
worries and pleasures priority? Have 
they no idea of the situation they are in? 
Many of them — consciously or uncon¬ 
sciously - are touched in the heart by the 
Gnosis time and again, like a heartbeat. 


They can close themselves off, but they 
can also open their hearts. Then they will 
become increasingly conscious of the true 
purpose of their lives. And they will per¬ 
ceive something of the dawn breaking in 
the east and of the exodus out of present- 
day darkness. The time has come and they 
feel the pressure driving them towards 
and into that new development. 

It requires a living soul to understand 
the Gnosis. Philosophical reflections 
about the Gnosis of bygone days and its 
traces in history are of minor importance 
in this respect. What counts is acting, that 
is, reacting positively to the call of the 
Gnosis. That will increase knowledge, be¬ 
cause Gnosis is living knowledge nour¬ 
ished by the original fire. Whoever be¬ 
comes conscious of that process, will 
start living on the basis of this reality. He 
will also take care that concepts like Gno- 


Rock-relief of a 
palm tree. 
Palmyra, Syria. 
Photo Pentagram 
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sis and Gnostic do not deteriorate to¬ 
wards the everyday level of incomprehen¬ 
sion. He regards them too highly for this. 
After all, when there is no pure under¬ 
standing, superficiality can become a 
great danger and everything becomes 
talked to pieces and fragmented only too 
easily, resulting in even more incompre¬ 
hension and confusion. 

Jan van Rijckenborgh calls Gnostic 
philosophising an illusion. To him Gnosis 
is not a philosophy, not a religion, not a 
method. Neither does it appeal to our in¬ 
tellectual or emotional faculty. Initially, it 
only approaches the seeking human being 
in a certain garment. In reality it is the 
power of the True Kingdom, wanting to 
be linked with the microcosm in a simple 
way. In The Gnostic Mysteries of Pistis So¬ 
phia he writes: ‘And when you [...] keep 
your eye fixed towards the dawn and con¬ 
firm it with all your actions in life, it will 
begin to become light in the east. The vibra¬ 
tion of the microcosm will increase and the 
eastern as well as the western magnetic 
streams will have to attune to it. The out¬ 
going one sweeps the unholy forces outside 


and the incoming one evokes the ancient 
past of God’s children. ’ 

In his book The Angel of the Western 
Window , the author Gustav Meyrink de¬ 
scribes how the expelled forces still try to 
work on the human being as magnetic in¬ 
fluences and for a long time continue to 
come knocking on the door of the I to be 
allowed back in again. Hence, neutrality 
of the I is the only basis and the only start¬ 
ing point. The Gnosis itself is doing the 
work in the inner chamber, when the 
human being gives outer form to the 
work in Its force. In our time all people 
are called to this noble work. The work 
on the outside of things is consciously co¬ 
operating in the harvest and preparing all 
those, who have not yet found the way. 
The work in the inner chamber is receiv¬ 
ing the descending Gnosis in the pre¬ 
pared, yearning heart. 

Uninterruptedly the sun moves from 
east to west in everybody’s daily and spiri¬ 
tual life. That is why it is said: ‘ Work as 
long as it is day and bide your time. ’ In 
that way the human being can testify of 
the inviolability of God’s glory. 


The earth, like all other bodies in the solar system, is nour¬ 
ished, maintained and cleansed by solar energy. That stream 
of energy, the so-called solar wind, is emanated by the sun 
about once every eleven years with flames reaching a length 
of as much as one million kilometres. In October and No¬ 
vember 200}, this ‘blood circulation ’ of the sun displayed a 
kind of ‘disturbance of the heart rhythm ’. Although it was not 
yet time for a new heartbeat, on 28 October an eruption took 
place on a scale of 7, followed on 29 October by an eruption of 
10 and on 4 November by a solar storm of 28. Thus, in a per¬ 
iod of ten days a total of three very powerful eruptions, more 
powerful than usual, occurred. The last solar storm could be 
seen on film like the mighty flame of a flame-thrower. The re¬ 
gistration equipment of the satellites could not cope with this 
violence and temporarily ceased to operate. 
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Deceived by the straightjacket of the mind 


‘The highest knowledge is to know noth¬ 
ing. ’All over the world there are people 
who have come to this conclusion. 
Others regard this ancient Rosicrucian 
statement as an incomprehensible para¬ 
dox. What then is truth ? 


Classifying things into categories and 
imposing limitations by means of the 
mind can be helpful to organise our daily 
life. Yet, as soon as such methods are 
going to dominate our thinking, they ob¬ 
struct our further development and de¬ 
ceive us inwardly. The Russian philoso¬ 
pher Leo Shestov (1866-1938) was one of 
those formidable thinkers, who was first 
of all occupied with the development of a 
‘philosophy of religion’, because the intel¬ 
lect imposed too many restrictions on 
him. He was good friends with the Rus¬ 
sian philosopher Berdjajev and visited his 
weekly salons in Paris regularly. Lev Shes¬ 
tov, his civilian name was Leo Isaak 
Schwarzmann, was born in Kiev. He stu¬ 
died in Moscow, Rome and Bern and es¬ 
caped from the Bolshevists to Geneva, 
from where he was invited to the Sor- 
bonne. He spent the last years of his life 
in Paris. In 1938 he died, leaving behind 
an imposing body of philosophical works. 

During his search for truth, Shestov 
gained numerous important insights and 
always formulated them in a new way. 
Frequently he described how the human 
being - forced by his mentality - deviated 


from the way lying before him. He asked 
himself over and again in the course of his 
examinations, what had formed his life 
and why he was led from the outside to 
the inside, to the ‘ mysterious immeasur¬ 
able depth’. In particular he concentrated 
his research on the motivation of the intel¬ 
lectual human being. For all his life he was 
fighting the dominance of the biological 
brain. This is one of the reasons why he is 
regarded as one of the most important 
thinkers of the twentieth century. Shestov 
spoke about the 1 unrestricted nature of the 
objective mind’, which puts itself on a ped¬ 
estal and thus threatens to dam any higher 
human faculty. This tendency to suppress 
pure inner life and to put the one-sided 
mind on the foreground was, however, 
not new. 

‘Philosopher of the abyss’ 

In order to distinguish himself from the 
numerous movements of his time occu¬ 
pied with this, he called himself the ‘phi¬ 
losopher of the abyss’. He confronted the 
unlimited expansion power of the intel¬ 
lect with his apotheosis of the unfathom¬ 
able depth’. Thus he wanted to show the 
existence of mysterious and secret depths 
which are inaccessible to the intellect. But 
this very ‘abyss’ gives an opportunity for 
the manifestation of spiritual aspects. In 
this context he spoke from experience, 
for whatever he experienced himself as 
mysterious and unfathomable, ultimately 
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offered him the key to a more profound 
understanding of existence. He felt and as¬ 
sumed an immense creative ‘freedom be¬ 
yond the limits of the mind ’. That is why 
he used all his energy and attention to de¬ 
tach from the ‘bogged-down intellectual 
starting points’. 

Shestov recognised very keenly that 
making excessive use of our reason also 
entails a threat to religious life. In his pub¬ 
lication Schlusselgewalt (Power of the 
Keys) he indicated how boldly and high¬ 
handedly the experimenting mind be¬ 
haves, as it even wants to prove God. 
What hasn’t reason been up to in the 
course of history! The errant reason con¬ 
structed its own criteria to prove the exis¬ 
tence of the Divine. As if God would bow 
down to such criteria! God was graciously 
proven by the conceited mind. 

A WAY OUT WHERE THERE IS NO LONGER A 
WAY OUT 

Where did the way lead that Shestov 
took? He stated: ‘The one and only way 
out begins where, according to human 
standards, there is no longer a way out. 
You must turn to the unfathomable in 
order to be able to approach the impossible. 
[...] There is God, just because the un¬ 
fathomable does not fit into any category 
of the mind. ’ In another publication he sta¬ 
ted: ‘You must submerge in God and by a 
leap liberate yourself from everything ra¬ 
tional. ’ In that way he placed himself in 
the company of the early Christian writer 
Tertullian who noted: ‘Credo quia absur- 
dum! I believe, just because it breaks up 
the limits of the mind. ’ In his book Athens 
and Jerusalem (1938), Shestov described 
his philosophy of life: ‘Jerusalem must go 
to Athens to receive the blessing. ’ And in 
The Balance of Job. About the wellspring 
of eternal Truth (1929), he used the same 


image: ‘Everything that comes from Jeru¬ 
salem must be weighed in the balance of 
Athens, it is said.’ What was meant by 
that? Shestov called Athens the capital of 
pure reason and Jerusalem the capital of 
religious feeling. He saw no compromise 
between the intellectuality of Athens and 
the expectant desire of Jerusalem. Both 
excluded each other. ‘Knowledge can 
never be the highest goal of the human 
being!’ That is why Shestov particularly 
condemned ‘the drive for knowledge in 
philosophy because, according to him, 
due to all that ‘knowledge’, ‘the true gift 
of God’ would be darkened. By this ‘true 
gift’ he meant the absolute, creative free¬ 
dom which is brought about by the self¬ 
perceiving faith. In that way the human 
being could shake off the straight)acket 
of the mind. ‘God is only present where 
no laws are dominating, but where free¬ 
dom can live and breathe. ’ He was con¬ 
vinced that the first warning against the 
working of the mind had already been de¬ 
scribed in the myth of the fall. According 
to Shestov, there was only an intellectual 
fall, which had to end with the expulsion 
of the human beings from the ‘mysterious 
unfathomable’. That ‘fall’ originated from 
the ‘craving for knowledge and eating 
from the poisoned fruits. ’ 

‘Closing off the path to the truth’ 

Shestov characterised modern science as a 
cancer tumour. ‘Science is spreading by 
the hour and thus is making the mists 
around the original mystery grow ever 
denser.’ As a true inhabitant of the border 
he experienced the unnatural dividing 
wall between himself and the unfathom¬ 
able very intensely. Referring to this im¬ 
prisonment he said: ‘It is as if a power has 
decided to close off the way to truth al¬ 
ready before the creation of the world.’ 
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Ever since the errant mind has been going 
dark ways. ‘Either the whole construction 
of our world is wrong or all of us are going 
the wrong way to truth!’ 

Shestov did not condemn thinking in 
general, but he turned against the addic¬ 
tion to thinking that causes all kinds of 
deviations, because the sharpened mind 
does not even understand itself. In vain 
he has sought for harmony between heart 
and head. He regarded the consciousness 
as veiled. ‘People are living surrounded by 
an infinite number of secrets. [...] It is a 
mystery to what extent they have been cut 
offfrom their primordial origin and from 
the wellspring of life. ’ Shestov was con¬ 
vinced that immense forces are slumber¬ 
ing in human souls, and that these forces 
could make them experience the ‘un¬ 
fathomable depth’ directly. In his publica¬ 
tion The Idea of Good (1898), he pointed 
out how this can take place: ‘Fraternal 
love is not yet God. You must rather seek 
after that which is higher than ordinary 
sympathy and compassion, higher than 
good. You must seek God!’ His search be¬ 
gins where ‘ the road leads beyond reason 
and morals. ’ Since the publication of that 
work, Shestov has been regarded as one of 
the most important representatives of 
‘Russian religious renaissance’. 

Which were the summits of his spiri¬ 
tual quest? Shestov experienced that the 
contrast between faith and science cannot 
be bridged. He was also able to experience 
how he received inner revelations through 
his faith. To him, inner revelation was ab¬ 
solutely different from knowledge. Shes¬ 
tov related that ‘revelation can only take 
place on the mountain’. He saw Moses on 
Mount Sinai and Jesus on the Mount of 
Olives and confronted his fellow human 
beings with these images in order to 
make them reflect profoundly on them. 
In his opinion all the strained intellectual 



efforts of people took place in the lowest 
regions of life. That is why he called the 
materialised manifestations of truth 
merely ‘embodiments of errors’. He ex¬ 
perienced his philosophy as ‘the highest 
music in the sense of Plato ’. 


‘The human being must stand on his 
INNER scales’ 


The philosopher Shestov did not live in se¬ 
clusion. He exchanged ideas with well- 
known thinkers like Martin Buber, Al¬ 
bert Einstein, Marinan Zvetajeva, Martin 
Heidegger and Edmund Husserl. Boris 
Pasternak was influenced by his views. 
His old friend Sergey Bulgakov, a Russian 
philosopher of religion, describes him as 
follows: Ft was impossible not to like Shes¬ 
tov, even if you did not share his views. 
This is explained by his amazing tactful¬ 
ness, his impressive goodness and benevo¬ 
lence. These attributes formed the general 
tone of his relationships with people - 


Earthenware 
head showing the 
place of the brain 
functions. 


17 



without any jealousy whatsoever. All of 
this went together with his hard struggle 
for spiritual achievements. ’ 

According to him, what mattered was 
that the human being is going to stand on 
his inner scales. The potential of the soul 
must be manifested. That is why he chose 
the figure of Job from the Old Testament 
as an example. Job remained faithful to his 
inner consciousness. He trusted God un¬ 
interruptedly, although his suffering and 
distress increased daily. After it had fi¬ 
nally become ‘ heavier than the sand of 
the sea ’, he shouted in his despair and help¬ 
lessness: ‘Let me be weighed in a just bal¬ 
ance, and let God know my integrity.’ 
Shestov was deeply impressed by Job’s 
suffering, but above all by his steadfast¬ 
ness. Without grumbling he accepted and 
endured his fate, while he might as well 
have used his mind and fight God. Shes¬ 
tov was fascinated by this acceptance of 
fate. He regarded it as a distinctive mark 
of the genuine good that is present in a 
human being. Whenever that speaks, the 
tempters surround him, first of all his 
wife and his best friends who advised 
him ‘for good reasons’, in their opinion, 
to reject his God. Where then is divine jus¬ 
tice, if someone is suffering like that? Yet, 
Job disregards such ‘reasonable’ advice, he 
is deaf to it. 

‘Apotheosis of the unfathomable’ 

With the theme of his Balance of Job , Shes¬ 
tov wanted to show that in a more pro¬ 
found sense the intellect is not important, 
‘because God looks on the heart.’ God 
hears the desperate cries from the depth, 
but He rejects the rational proposals of 
Job’s friends. Only in this way the law of 
laws can be unveiled and recognised. That 
is the ‘apotheosis of the unfathomable’, a 
higher reality, remaining concealed to 
the mind as we know it. Thus God is a 
power surpassing human reason. The 


mind as far as it has developed in us, is a 
temporary one. Whoever holds on to it, 
clings to darkness. 

Shestov showed that everyone ‘should 
detach from this intellectual tutelage ’ in 
order to be able to experience true life. 
Only after having left affairs of the world 
as defined by reason behind, he will find 
the way back to the spiritual fatherland. 
Like Job he will no longer nourish worldly 
expectations, but live consciously as a 
stranger in his everyday world. He 
experiences this ‘being a stranger’ as 
mercy, because he has been allowed to de¬ 
tach from the straight jacket of the mind. 
In her translation of The Voice of the Si¬ 
lence, H P Blavatsky called the mind the 
‘great slayer’ that has to be eliminated 
and, Shestov wrote, be replaced by a new 
thinking. The philosophy of the Golden 
Rosycross describes in detail how that 
new thinking, which cannot be limited 
by any human restriction, can develop. 
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